Brooklyn torah gazette
For parshas vayeitze 5778
Volume 2, Issue 11 (Whole Number 54) 7 KIslev 5778/ November 25, 2017
Printed L’illuy nishmas Nechama bas R’ Noach, a”h

For a free subscription, please forward your request to keren18@juno.com
A Mussar Lesson from the Violinist Izhak Perlman
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Rabbi Scheinbaum writes a beautiful story. The famous violinist, Izhak Perlman, was once in New York to give a concert. When he was a child, he was stricken with polio, which resulted in him having difficulty in getting around. His mobility was quite limited, as he had to wear braces on his legs and needed the support of crutches. 


When Izhak ascended the stage, it was a sight to behold him slowly crossing the stage to reach the chair he would sit on during his performance. The audience waited patiently for him to take his seat, and when he was ready, he signaled for the conductor to begin. 


He had only completed the first few bars of his solo, when suddenly, one of the strings of his violin snapped loudly. While it was early in the concert and Izhak Perlman could have paused the concert to fix his violin, he did not. He waited momentarily and once again signaled for the conductor to continue from where they had left off. 


With only three strings left on his instrument, Izhak Perlman was able to redesign the score in such a manner that he was able to complete the concert with only three strings on his violin, playing with passion and artistry. 


When he finally finished, the audience came to their feet and cheered him excitedly. They realized that they had witnessed a stroke of brilliance, an extraordinary demonstration of skill and genius. When the crowd quieted down, Izhak Perlman spoke to them and said, “You know, I could have changed the string on my violin, but it is the artist’s task to make beautiful music with what he has left!” 


Rabbi Scheinbaum teaches a lesson from this. We all lack something. However, instead of focusing on our deficiencies and on the things that we don’t have, we should train ourselves to notice and appreciate all of the positive things that we do have in our lives. By doing this we would be much happier people!

Reprinted from the Parshas Toldos 5778 email of Torah U’Tefillah: A Collection of Inspiring Insights compiled by Rabbi Yehuda Winzelberg.

The Ugly Attack on

New York Yeshivas

By Rabbi Moshe Dovid Niederman


For the past several years, the yeshiva system in New York has been subjected to relentless attacks from a small group of critics. Our schools, teachers and students have been caricatured as ill-informed, ill-prepared and ignorant, and the Hasidic way of life has been dismissed as backward.


It is time to set the record straight, and to let the public know that the ugly picture of our schools and our community that has been painted is a fake. 


There are more than 425 Jewish schools in New York State, with more than 165,000 students. Of those schools, 275, with more than 110,000 students, are in New York City. 


To give you a sense of what this means, there are more students educated in New York City yeshivas than in all the public schools of Boston and San Francisco combined.


This system is not monolithic. What is true across the board is that each child educated in a yeshiva is there because his or her parent made the choice to enroll them there. That is a right parents have had for almost a century, ever since the United States Supreme Court recognized the “liberty of parents to direct the upbringing and education of children.”


We take our obligations to our students seriously. Simply stated, the allegation that our schools don’t provide any instruction in English and don’t offer secular education — one that has been repeated often since an advocacy group started promoting it — is false. 
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Of course, every institution can improve, and our schools are no different. That is why over the past few years, dozens of yeshivas have banded together to fund a non-Hasidic team of educators to work with the major textbook publishers to devise a culturally sensitive, Common Core-compliant set of textbooks, teacher guides and lesson plans. 


The result is a set of standards-aligned English Language Arts and math textbooks that are in wide use. Hundreds of our principals and teachers have attended professional development classes and teacher training tied to that curriculum and those textbooks.


Those critical of yeshivas are also often strikingly unaware of what goes on during the Jewish studies portion of the school day. While the subject matter is centered around Jewish texts and traditions, the intellectual challenges and academic value are universal.


Students obtain critical thinking, analytical, comprehension and literacy skills that are no different from those of successful students everywhere. Our teachers employ a Socratic method of instruction, in which students are required to analyze passages and defend their interpretations. You would be hard-pressed to find sixth-grade classrooms elsewhere that so resemble law school.


We are proud of our graduates. Some become entrepreneurs, teachers and shopkeepers; others become electricians and plumbers. Many tend to the religious life and needs of our growing community. None are afraid of hard work.


Our critics are not satisfied, but that is because what concerns them is not our literacy but our way of life. You need not take my word for this. All you need to do is read theirs.


The recently released report critical of Hasidic education by an organization called Yaffed complained that “textbooks used for secular studies courses were often made by and for the Jewish community and were insular in their world-view.” Of course, until just recently, these very same critics were denying that we provided secular education or even textbooks to our students. The report went on to criticize the Orthodox Jewish practices of girls not becoming rabbis and having large families.


At bottom, what our critics want was what they told city Schools Chancellor Carmen Fariña at a public meeting on June 27, 2016: for Hasidic children “to see the world in a different perspective.”


For many parents, perhaps most, the American Dream is for their sons and daughters to become doctors, lawyers and professors and to blend into the great, homogeneous melting pot that is America. Hasidim choose a different path, one with fewer temporal ambitions but with the goal of sustaining a way of life that seems outdated in its simplicity to many, but is as enriching and fulfilling to its adherents as a tenured professorship or a law firm partnership.


That is our American Dream. Being true to our faith and our conscience is the ultimate American value. That is our shining accomplishment, and we will not stand by while our critics attempt to tarnish it.


Rabbi Niederman is director of the United Jewish Organizations of Williamsburg and a member of the executive committee of Parents for Educational and Religious Liberty in Schools.

Reprinted from the website of Matzav.com The article originally appeared in the New York Daily News.
How to Prepare for Our Special Mission in this World
Adapted from the works of

Rabbi Menachem M. Schneerson, zt”l

The Lubavitcher Rebbe.
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The accounts of our ancestors found in the Torah are not merely chronicles of Jewish history. Every part of the Torah is included to teach us how to worship G-d and conduct our lives.


This week's Torah portion, Vayeitzei, speaks of Jacob's departure from Israel to Charan. In Charan he worked for his Uncle Lavan for 20 years, married Rachel and Leah, and established the Twelve Tribes. Vayeitzei also relates his return from Charan to the Holy Land.


Jewish mysticism explains the difference between Jacob's departure to Charan and his triumphant return. After setting out on his journey, Jacob merited a personal revelation from G-d  ("And behold, the L-rd stood above him"). 

The Torah describes the circumstances: "And he reached a certain place"--Jacob had to be in a particular place in order to receive the revelation, and then it was only in the form of a dream. 

But we find 20 years later, when Jacob was returning from Charan, "angels of G-d met him there"--the angels, and G-d Himself (as explained in the Zohar), actively went out and sought him. Furthermore, this time Jacob was awake and not dreaming.


We learn from Jacob's 20-year sojourn in Charan how much can be accomplished by "descent"-- by putting one's physical efforts into bringing holiness into the world. Every Jew must likewise "descend" into his own "Charan"--where he must wrestle with his own version of "Lavan the Aramean," and emerge victorious, having successfully elevated the sparks of holiness hidden in the physical world.


This is no easy task, and it requires much study and preparation. Before setting out into the world, a Jew must first ready himself in "the Holy Land," which symbolizes the highest level of holiness. Before a Jew can positively influence his surroundings, he must be sufficiently educated and knowledgeable in Torah. 
Before Jacob left Israel for Charan, he prepared himself by learning in the yeshiva of Eber for 14 years. Every Jew must likewise prepare himself by dedicating time to Torah study. This underscores the importance of a good Jewish education, and in particular, the necessity of beginning a child's Jewish education even before he is ready for formal schooling.


The theme of preparing oneself before embarking on life's journey is also expressed in a Jew's daily life. A Jew does not rely solely on his own power and talents, but rather, begins his day by praying and asking for G-d's help in carrying out his mission in this world.


By preparing ourselves properly before attending to our daily concerns, we are assured of success in both the spiritual and physical realms.

Reprinted from Issue #189 in the archives of L’Chaim Weekly (Parashat Vayetzey 5752/1991,) a publication of the Lubavitch Youth Organization.

Mezuzah Maven

The Right Recipe

By Rabbi Ze’ev Kraines
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The mysterious recipes for making the special ink used in the writing of mezuzot, tefillin and Torah scrolls sound like they come from one of the dusty old tomes of Potions Master Horace Slughorn, of Hogwarts renown. 


One might ask, “What’s wrong with using a Bic retractable ball-point goose quill?” 


What’s clear in our tradition is that Moshe was told by G-d at Sinai that these holy items must be written with an ink called de’yo. It’s also clear that this de’yo must be black and must have staying power. 


The Zohar indicates that ideally its ingredients must derive from plants. Over millennia the technology used to achieve these outcomes has changed, but the principles remain the same. 


From the Dead Sea scrolls and ancient tefillin analyzed using a cyclotron at the University of California at Davis we can see that originally scribal ink was carbon-based. Soot was gathered from burning vegetable fats, mostly olive oil. Charcoal dust was produced by burning vegetable matter such as beech trees or cedars. 


Often, a glass plate was suspended over the burning materials, and the gathered soot was scraped off for use. Durability was achieved by adding oak gall-nut powder, a substance rich in tannic acid, to “bite” into the parchment. The galls are formed when a gall wasp lays eggs on the leaves of oak trees. The hatched larvae feed upon the tree, secreting an irritant that prompts the tree to create a growth “nut” around the larva. 


This substance is still an important part of scribal ink today. A gummy substance (now, gum arabic) was also added to keep all the ingredients evenly suspended in solution, improve the ink’s even flow from the reed or quill, and keep it from bleeding into the surface of the parchment. It also increases the brilliancy and gloss of the ink. 


Unfortunately, with time this substance dries and may cause the letters to crack. Over the centuries the secret of producing a durable ink made from carbon black has been lost. 


The Talmud records a halachic controversy regarding adding a chemical blackening agent (vitriol: ferrous sulfate) into the mix. Although the classic halachic sources recommend refraining from adding this ingredient, contemporary authorities have allowed its use, as carbon-based ink alone is not a practical option. 
Scribal ink is not holy, but all the ingredients involved in the production of mezuzot and other holy items must be kosher, even though they are not consumed. Some researchers have asserted that commercial inks may contain problematic ingredients such as glycerin or shellac and are not an alternative to a traditionally made product for that reason alone. 


So, make sure your retractable goose quill is preloaded with the right stuff. • Sources: Shulchan Aruch O.C. 32:3 and Y.D. 271:6 


Got a mezuzah question or story? Email rabbi@ohrsandton.com or submit on my website mymezuzahstory.com
Reprinted from the Parashat Toldo 5778 email of OHRNET, the Ohr Somayach Torah Magazine of the Internet.

The All-Powerful

Prayer of Mincha

By Rabbi Moshe Meir Weiss
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What comes to your mind first when I mention Yitzchak Avinu, Yitzchak, our Patriarch?  You’ll probably say, rightfully so, the Akeidas Yitzchak – when Yitzchak allowed himself to be offered by Avraham, his father.  Your next suggestion would probably be when Yitzchak gave the blessings to Yaakov instead of Eisav.  But, there is another gift that Yitzchak bequeathed to the Jewish People which we enjoy every single day of our lives and that is the prayer of Mincha.


The Gemora teaches us in Berachos [26b] that Avraham Avinu instituted the prayer of Shacharis, Yitzchak instituted the prayer of Mincha, and Yaakov instituted the prayer of Maariv.  The B’nei Yisaschar, Zt”l, Zy”a, says that this is the origin for the popular phrase for prayer, “davenen.”  He says that word is a corruption of the Aramaic word d’avinan, that which was instituted by our Fathers.


The Gemora in Berachos [6b] tells us that we should be extremely careful with the prayer of Mincha for Eliyahu HaNovi was only answered through the prayer of Mincha.  Furthermore, the Kli Yakar informs us that the prayer of Mincha is so powerful that its requests are often answered immediately.


These two facts beg the question:  What’s so special about the prayer of Mincha.  To the contrary, I would think that Shacharis and Maariv are longer prayers and Shacharis was instituted by our first Father, Avraham Avinu, who we are all disciples of, and Maariv was instituted by Yaakov who was the bechir she’b’Avos, the Choicest of our Patriarchs.  Yet, it is Mincha that is touted as being all-powerful.   Why is this?


The Tur in siman 232 gives a famous answer.  While Shacharis is done before we start our day and Maariv is held after we’ve wrapped up the day, Mincha falls smack in the middle of the day which necessitates our interrupting whatever we are doing to find a Mincha minyan.  That’s why it packs such a powerful punch.


The Kli Yakar adds another thought.  Nighttime is a time of din, strict justice, while daytime is a time of rachamim, of mercy and of compassion.  Thus Maariv, which is in the night, and Shacharis, which is near the night, have the disadvantage of being around the time of din.  Mincha, which is in the middle of the day, is based at a time of mercy and is therefore more effective.


I’d like to suggest something else.  When you want to get the most bang-for-the-buck, you try to go to someone who is a specialist in what you need. When it comes to prayer, Yitzchak is the specialist for, while Avraham is the Amud HaChesed, the Pillar of Kindness, and Yaakov is the Amud HaTorah, the Pillar of Torah, Yitzchak is the Amud HaAvodah, the Pillar of Divine Service, which is prayer.


Thus, that which was created by the specialist is more powerful.  Furthermore, in Yerushalmi Berachos [4:1], Reb Yosi says that Tefilas Mincha has the power of the Ketores, the burning of the incense, for the posuk states, “Tikon tefilasi ketores l’fonecha maasas kapai minchas orev – Establish my prayer as incenses before you, the offering of my palms, the Mincha prayer.”


For, while Shacharis represents the morning tamid offering and Maariv is the smoking-up of the sacrificial limb on the outer altar, Mincha, besides representing the afternoon tamid is also corresponding to the ketores, the incense. 


Now, the incense has a higher level of kedusha for it was offered on the golden altar inside the Kodesh, the Holy Chamber of the Beis HaMikdash, while the tamid and the sacrificial limb were only offered on the outer altar of the Temple Courtyard, once again indicating Mincha’s rarified powers.


There is another question which Tosefos poses in Pesachim [107]. What is the meaning of the word Mincha? He says it can’t refer to the mincha, the meal offering, which accompanies the afternoon tamid, for Shacharis also has a meal offering which accompanies it.


The Avudraham suggests that it comes from the word menucha, to rest, and since Mincha is at the time when the sun comes to rest, that’s why it’s called Mincha.  The Orech HaShulchan asks: If so, wouldn’t it be more appropriate to call it Menoach?  He answers that since the Rambam holds that biblically one is only required to daven once daily, he fulfills his basic requirement with the prayer of Shacharis.  Thus, Mincha, which also means a gift, is a gift offering beyond the absolute requirement.


I’d like to suggest something else.  When did Yitzchak institute the prayer of Mincha? When he went out to meet Eliezer when he was returning with Yitzchak’s bride Rivka.  At this point it says, “V’yeitzi Yitzchak lasuach b’sadeh – And Yitzhcak went out to talk in the field” and this is the point where the Gemora says he instituted Mincha. 


Why did Yitzchak wait until this particular juncture of his life to pioneer Mincha? Many times, I’ve taught many young men and women that the single most important decision they will ever make in their lives is about who they should marry.  This decision colors their entire futures, whether they will be happy or not, who their descendants will be throughout the ages, and even who their partner will be in the Afterlife.  Thus, when Yitzchak was awaiting the arrival of his future bride, this is the point at which he invented the prayer of Mincha.


And, indeed, he was the only one of the Avos who got his wife as a gift.  Yaakov certainly didn’t.  He had to work for 14 years for Rochel and Leah, and Avraham – being that he was barren – took a woman who we are taught didn’t even have a uterus. 


But Rivka came to Yitzchak all gift-wrapped and on a silver platter.   Eliezer had a miraculous journey to Lavan’s house, the well-water rose when Rivka came, and miraculously all that Eliezer suggested happened exactly as he said it should.  Thus, in the merit of Tefilas Mincha, one gets a gift.  Furthermore, to prove the point, an anagram of the word mincha is nechama, to receive comfort, for it says “Vayinachem Yitz acharei imo – And Rivka brought Yitzchak comfort after the loss of his mother.


So let’s bear in mind the next time we think that we’re going to daven Mincha at the ‘kosel,’ by the wall of our office or home, that Mincha is oh so powerful for all the aforementioned reasons and that through it we can merit, with the help of Hashem, great gifts of much comfort, with long life, good health, and everything wonderful.

Please learn and daven for the refuah sheleima of Miriam Liba bas Devorah, b’soch shaar cholei Yisroel.

Reprinted from the November 13, 2017 website of Matzav.com
Know Our Place

By Rabbi David Ashear
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Can a person be considered someone with perfect Emunah in Hashem, but at the same time still have questions about the way He runs the world? If the person's questions are something like, "I don't understand a certain event. I wish I could understand it better, but I realize I am limited, and I'll have to wait for the future when Hashem will explain all of His ways."-that would not be a problem. 


But if a person says, "I do believe Hashem made the world. I do believe He's controlling the world. But I have a problem with something He did. I can't make sense out of it, so something must have gone wrong." That would be a major flaw in Emunah. 


The Pasuk says: " הוא צדיק צדיק ,עול ואין אמונה קל"-Hashem is perfect; He never made a mistake and never will. For a person to have a problem with something that He did is a lack of humility.


Imagine if someone went to an expert doctor, and after the doctor diagnosed him, he prescribed a certain medication. And then the patient, who never studied anything about medicine, asked the doctor, "Why are you giving me that medication? It doesn't make sense; you should be giving me a different medication." How foolish would that patient sound? What does he know to have a right to question?


We, as well, have such a limited knowledge of the world that it would be much more foolish for us to question anything Hashem does. When something that appears to be harsh or cruel happens, we're only seeing the surface level. We have no idea what each soul is doing here in this world, what its purpose is or what it's coming back to fix from a previous lifetime. We can't even begin to understand. 


So how foolish it would be to question something we know nothing about. How much more so when it has to do with our all-powerful and loving Hashem. Hashem gives every single person exactly what he needs in this world to accomplish his purpose here. If it would be any different, his stay in the world would be pointless.


When Iyov questioned the ways of Hashem, Hashem responded, "Were you present when I created the world? Do you realize how little you know?" That's all He needed to say. We have to know our place. We are created beings with an extremely limited understanding.


The Midrash Rabbah in Shemot (Ch.6) says, "Who could possibly question anything Hashem did? Every single event which ever took place, Hashem first discussed with the Heavenly Court. And not until it was decided by all that it is totally righteous without a flaw did anything ever happen." Of course, Hashem doesn't need to ask anybody anything. He does this just for us to be able to trust how righteous His ways are.


A Ba'al Emunah always says, "Blessed is Hashem Who knows what He's doing. All of His ways are perfect. It is I who am deficient." And therefore, we never have a problem with anything He does. We trust that everything that happens is the best possible outcome, or else it would not have happened. "תמים תהיה עם ה' אלוקיך"-Be wholehearted with Hashem.

Reprinted from the November 14, 2017 email of Emunah Daily.
Rabbi Berel Wein on

Parashat Vayeitzei 5778

[image: image7.jpg]




Our father Yaakov now embarks on a long, tortuous journey that represents the story of his life. In recounting his story before Pharaoh, when he descended to live in Egypt, he was brutally frank in assessing his life: “My years compared to those of my ancestors have been few, and they have not been good ones.” 


From the onset, he swims in a sea of troubles. He is robbed by his nephew, deceived by his father-in-law in every possible facet of their relationship, always the outsider, and a permanent stranger in a strange land. His lifetime has become, in rabbinic thought and in historical reality, the template for Jewish existence in exile among the nations and countries of the world. 


Yet Yaakov embarks on this perilously dangerous journey with high hopes and a secure spirit. As he has dreamed, he has been promised by the G-d of Israel that he would never be forsaken by Heaven. He will remember this dream and its promise throughout the tumultuous events of his lifetime. Even in his moments of greatest despair, he will be comforted by the Heavenly commitment that guarantees his success and survival. 


This belief, that Heaven would never fully abandon him, becomes the defining feature of his life and activities. In this he has set the matrix for all the succeeding generations of the Jewish people. In all of our struggles, we believe that somehow G-d will eventually raise us and deliver us from oppression and cruelty. And so it has been.


The fundamental difference between Yaakov and Eisav is revealed to us at the beginning of their life stories. Eisav is a man of the fields, out in the world, hail and hearty. The private Eisav, the child who is protective of his father, who yearns for spiritual blessings and for generational continuity is overshadowed by the public Eisav who is physically powerful, aggressive and impulsive, hedonistic and given to violence and cruelty towards others. All of this is included in being a man of the fields, one who is influenced and immediately reacts to every passing wind that blows. 


Yaakov is also physically powerful and is even capable of struggling successfully with angels and humans. He is financially successful against daunting odds and is, in essence, a person of the tents, of study halls and the pursuit of knowledge, and of gratitude towards G-d and other human beings. His private persona overshadows his public life; his innate modesty tempers his assessments of his very accomplishments. 


In this also we find the Jewish experience throughout the centuries. Though we are fully capable of being people of the fields, as Israel has taught the world over the past decides, we are still basically people of the tents struggling for decency and spirituality in a very decadent and dangerous, Eisav-driven world. Our lot in life is to succeed in this struggle.

Reprinted from the Parshat Veyeitzei 5778 website of Rabbiwein.com

Like the Dirt of the Earth

By Rabbi Eli J. Mansour
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We read in Parashat Vayeseh of Yaakob Abinu’s famous dream, in which  G-d promised to protect him along his journey to Haran. G-d also promises to produce a great nation from Yaakob, announcing, “Your offspring shall be like the dirt of the earth” (“Ve’haya Zar’acha Ka’afar Ha’aretz”– 28:14).  G-d’s blessing that Yaakob’s descendants shall be “like the dirt of the earth” obviously refers to their numbers.  Just as the world has earth on the ground in abundance, Am Yisrael will be a large nation that will fill the world.


Still, we must wonder why G-d would compare Beneh Yisrael to the earth of the ground, which hardly seems like a flattering comparison. Elsewhere, in promising the patriarchs that they would produce a large nation, G-d uses other analogies, such as the stars, or the sand of the seashore, which has a certain aesthetic quality to it. But why would he compare us to dirt?


The Midrash answers that the dirt of the ground is constantly tread upon, and yet it always remains in existence.  The earth on the ground will stay there no matter how many people step on it, and no matter how many times this happens.  Beneh Yisrael were blessed with this same quality.


Like the earth, we, too, have been “stepped on”– oppressed and humiliated by enemy nations – throughout our long history. And yet, we are still here. Despite centuries of efforts of virulent anti-Semites, the Jewish people are still around, and will always be around. We are blessed with the quality of dirt, which remains intact no matter how many times it is trampled on.


But there is also another explanation for why G-d blessed the Jewish people that they will be “like the dirt of the earth.” People look disdainfully upon dirt, they step on it and they are repulsed by it, but the earth lies there silently, tolerantly and patiently enduring the abuse, and ultimately “wins.” Once a person’s soul departs from this world, his body is covered by dirt.  The dirt endures the person’s scorn and derision throughout his life, but ultimately, it comes out on top, so-to-speak.


Indeed, we should all endeavor to be “like the dirt of the earth.” Our Sages speak of the greatness of those who do not respond to insults, who keep quiet in the face of humiliation, saying that they will in the future shine brightly like the sun.  We should follow the example of the dirt, and not react when we are offended.


As we learn from the dirt, that is ultimately the best strategy for ensuring that we will ultimately come out on top.  We thus recite in the Elokai Nesor section after the Amida, “to those who curse me – my soul shall be silent; my soul shall be like dirt to all.” We ask Hashem to give us the strength to remain silent, to maintain our composure in the face of insults, following the example of the earth, and in fulfillment of His blessing to Yaakob Abinu that his descendants should be like the dirt of the earth.

Reprinted from the Parashat Vayesa 5778 website of the Edmond J. Safra Synagogue of Brooklyn.

Rabbi David Ozeri Discusses How Parents and Rebbeim Should Help Children
By Daniel Keren
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The second speaker at the Veterans Day Hakhel Yarchei Kallah was Rabbi David Ozeri, Mora D’Asra of the Yad Yosef Torah Center who addressed the subject of “Old Time Chinuch for the Modern Day World: Does it Work?”


He began by declaring that he once heard from Rav [Menachem] Manis Mandel, zt”l , the long-time Menahel of the Yeshiva of Brooklyn who reminisced about the old-time Jew who lived in a ghetto [in Europe.] It wasn’t so bad. Life was sheltered and Jews were protected from the [immoral and depraved] lifestyles of the goyim around them.


Children today have no such protection. They are more savvy and computer sophisticated than we adults. How are we to protect them from the bad influences of the outside [non-Jewish] world?

“The Threat Today is Very Direct”


Rabbi Ozeri spoke of an unforgettable address he heard at the 2000 Agudath Israel of America Convention [shortly before the tragic and shocking attack of September 11th] that was given by Rabbi Shimshon Dovid Pincus, zt”l, 1944-2001. Rabbi Pincus spoke that the threat today is very direct. There is a massive gap between what we have built and what we are. We have constructed magnificent shuls. But how is our shemonah esrai when we daven?


Rabbi Pincus recalled having met 15 years before the granddaughter of the [immortal] Chofetz Chaim [Rabbi Yisroel Meir Kagan, zt”l,1839-1933) who had at that time just got out of the former Soviet Union. But she had become completely non-religious.


She told Rabbi Pincus that when she was 18 she had fled Radin and enrolled in a university. A short time later she returned to her home town and challenged her saintly grandfather by asking him “Why are you choosing to stay in the dark?”


Her grandfather told her then (during the First World War) that man had just developed the airplane and was using it to drop bombs on enemy combatants. Probably in the not too distant future they will find a way to make an airplane that can fly to the moon. But they will also come up with an invention to create a bomb that could destroy the world and that is what they are using your so-called intellectual light for. But what do we Torah Jews use our knowledge for? We utilize it to create mentchen, proper human beings that help one another.

“Do Our Children Have a Chance
To be a Mentsch in Today’s World?”


Rabbi Ozeri than asked the audience at the Hakhel Yarchei Kallah, “Do our children stand a chance to be a mentsch in a world with smart phones and other sophisticated technical devices? The answer is yes if that child sees a father who lovingly enjoys learning Torah and doesn’t communicate a negative message that he is grudgingly going to a shiur because of an obligation that he really finds rather painful.


The Chofetz Chaim told Rabbi Shimon Schwab, zt”l, that only the Torah can save us. We have, Rabbi Ozeri declared, to get our children into the Beis Hamidrash, [Torah study hall] for that is the only thing that will keep them from being morally corrupted.


Rabbi Ozeri said that it hurt him when recently someone said to him, “Rabbi, last night I went to Yankee Stadium [for a playoff game] and you can’t imagine how many [other frum Jews I found there and] all the different minyanim there were during the seventh inning break.”


What are we doing when we take our children to “enjoy’ the pleasures of the gentiles around us at Yankee Stadium and other such non-Torah centers. The only time we should be going to stadiums is to join in a celebration of a Siyum Hashas.

Our Children Need an Incredible
Amount of Love and Attention


In today’s generation, Rabbi Ozeri said, our children need an incredible amount of love and attention. Parents are so busy and they are ignoring their children. He and other Torah teachers have heard their talmidim declare that they hate their father because he is never around for them. That their fathers [and often] mothers are working hard to support them, doesn’t alleviate the pain the child has in perceiving their parents have no time for them.


In conclusion, Rabbi Ozeri stated “Our children need our tefillah, our prayers. You have no idea how powerful our tefillah can be. [If done properly,] it can change our destiny.
Reprinted from the November 16, 2017 edition of the Flatbush Jewish Journal.
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On Kosher Envy
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QUESTION: The Rav mentioned earlier that the qualities that a person possesses can be used for good or bad. In what way is the middah of jealousy and envy a good middah? 


ANSWER: Envy is a glorious mechanism that Hakodosh Boruch Hu has bestowed upon Mankind in order to help us achieve perfection. Envy is the sparkplug, the way, to acquire good things that you don't have. The word קנאה, envy, comes from the word קונה, to acquire. Only that קנאה means that you want to take what somebody else has. קונה means to acquire, and קנאה means to desire to take away what somebody else has. 


Therefore, if you see that somebody has good practices, it's good to be envious, to be jealous of those good things. When people are polite, you should be envious of that. You see a man talking politely to his wife, you should be jealous. You should come home and practice it to your own wife. When you see people who are standing a long sh'monah esrei, be envious of that, and you should try standing a longer one. You see people who are learning, accomplishing mesichtas and seforim, so you try to learn too. All good things are facilitated by קנאה, envy. 


That's what it says in the Gemara, - "The envy of the men of the book, increases wisdom" (Bava Basra 21a). That's why Hashem made קנאה. To give you that push forward to acquire good things. It's only when you're not intending to acquire any good things; you're looking at the other person, and you don't want him to have it. You're jealous because he has it. That's wicked קנאה. You don't want to work on acquiring the good middah that you see by your fellow, you're just not happy that he has it. 


And then there's the קנאה for material things. Now, you have a right to try better yourself, to improve your situation. Why not?! You have a right to buy a better house, better furniture; whatever it is. But that it should eat you up?! That means that your head is on the wrong subjects. You're not thinking right. Why aren't you eaten up with envy when other people are more pious, and more decent than you are? That's what envy is for.
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